Introduction
This essay revisits the notion of diaspora in connection with recent advancements in communication technologies, which have led to the proliferation of new virtual formations and of digital diasporic networks. This does not mean that the old notion of diaspora has been superseded or replaced by new digital diasporas, but that digital formations facilitate and transform the possibilities for diasporic affiliations.
However, it is still uncommon to see a detailed analysis of how these digital formations take place, or this is often linked to specific national or ethnic communities. This essay proposes a theoretical approach to digital diasporas by charting the development of this relatively new concept in relation to longstanding studies of diaspora. It will do so by going beyond the specificity of groups, ethnicities or even nations, and therefore avoiding methodological nationalism (Wimmer and Schiller 2002) , trying to focus instead on how new digital technologies enable hybridity, diaspora and cosmopolitan affiliations. This intervention is by no means utopian, nor does it celebrate technology as a new quick fix for the complexities of diasporic formations. On the contrary, it focuses on the digital migrants as 'connected users', and therefore as participants in social media platforms, enhancing and diversifying the role, impact and sustainability of diasporic connections.
A critical approach to 'digital diaspora beyond the buzzword' (Candidatu, Leurs, and Ponzanesi 2019) is necessary to grasp contemporary human mobility as shaped by and constitutive of an unevenly interconnected world. However, the notion of digital diaspora is not one-dimensional and has different takes on the interconnected world: 'e-diasporas', 'net-diasporas', 'webdiasporas' (Diminescu and Loveluck 2014) , 'digital diasporas' and 'online diasporas' (Bernal 2014; Brinkerhoff 2009; Everett 2009; Madianou and Miller 2012) are seen as part of a media ecosystem in which online and offline activities are accounted for differently. This suggests disciplinary or media-specific differences, which have emerged from science and technology studies, media, communication and migration studies, anthropology and sociology. It also attests to geopolitical variations and different ways of reframing not only issues of spatiality, but also of belonging. For the purpose of this essay I will utilize the concept of 'digital diaspora' as it allows for more flexibility in integrating the three levels mentioned above -Internet-specific, network-oriented and embedded in wider social practiceswhile also accounting for political, geographical and historical specificities.
Diaspora in a nutshell
Diaspora refers to a postnational space that problematizes the relationship between nation, soil and identity. However, it is used here not only to denote postnational spaceswhich allow people of 'lesser traditions' to emergebut also to counteract many postulates of postcolonialism as a totalizing discourse. Its specificity with respect to other spatial tropes consists in retaining its implications both as a concrete history of dispersal and expropriation (Jewish, African, Indian) and as a transhistorical mode that expresses a cultural and intellectual stance with respect to nationhood, citizenship and metropolitan assimilation. New conceptual maps need, in fact, to be drawn in order to account for the erosion of the nation-state and new cultural hybrid identities (Cohen 1997; Brah 1996; Gilroy 1993; Hall 1992; Safran 1992) .
The old idea of diaspora has become a viable concept to express the state of minorities and migrants. According to Balibar, migrants are not an 'undifferentiated floating mass but travellers (forced, free, discriminated against) who create relationships between communities that are foreign to each other and therefore work objectively, not to abolish these communities, but rather to soften their isolation ' (2003, 42) . Migrants have the important function of creating relationships between distant and neighbouring territories, working toward abolishing and shortening those distances. They work towards the construction of a human subject that is an alternative to the universalization of communication and economic differences. They make an important contribution to the birth of a new political 'subjectivity' with respect to globalization in which migration, diaspora and nomadism are equally important and constitutive aspects (42).
When applied to migrant culture, diaspora becomes even more relevant as it allows for bonding, which means the strengthening of ethnic ties, or bridging, which means reaching out to other communities. The first case (bonding) creates forms of ethnic 'encapsulation', which means there is a tendency 'to nurture pre-existing social networks and communities' and therefore to keep established structural ties with the homeland and co-nationals (see also Christensen and Jansson 2015; Erikson 2007; Jansson 2018, 74) . The second case (bridging) creates possibilities for cosmopolitanization by connecting with and forming bridges to other groups and communities (Vermeulen and Keskiner 2017). However, this opposition misses the complexity of diasporic life where different forms of connectivity are co-present and shape D I G I TA L D I A S P O R A S S a n d r a P o n z a n e s i 3 ............................ different scales, moments and instances of belonging across boundaries and time. Therefore, we should understand digital migrant connectivity as articulating these two constructs, namely 'the cosmopolitan Self' and 'the encapsulated Self', simultaneously and not as mutually exclusive constructs (Christensen and Jansson 2015; Leurs and Ponzanesi 2018) in order to trace and track the many nuances that are implicit in the physical dislocations as rearticulated through digital ubiquity.
Postcolonial scholars such as Stuart Hall, Arjun Appadurai, Paul Gilroy, Quayson and Daswani (2013) and Avtar Brah have been attentive to diasporic experiences, focusing on their intersections with postcolonial issues of spatial dispersion along with identity formation and colonial residues. With the rise of digital communication, the focus on diaspora has shifted from the field of postcolonial studies to encompass that of media studies as well, as 'the Internet virtually recreates all those sites which have metaphorically been eroded by living in the diaspora' (Ponzanesi 2001, 396 ). Yet both fields have long remained in splendid isolation due to disciplinary entrenchments. This is despite the fact that both fields emerged as a contestation of a changing cultural landscape that has seen the decomposition of colonial powers as well as the emergence of new technologies and forms of popular communication. Postcolonial critique is necessary to untangle the persistence of neocolonial discourses within global media: it questions and challenges differences and asymmetries that insidiously persist within the celebratory discourses on the abolition of digital frontiers (Ponzanesi 2020) .
Digital communities and their (dis)content
The classic definition coined by Anderson is that a community 'is imagined because the member of even the smallest nation will never know most of their fellow members, meet them, or even hear of them, yet in the mind of each lives the image of their communion ' (1991, 6) . He also states: 'All communities larger than primordial villages of face-to-face contact (and perhaps even these) are imagined. Communities are to be distinguished, not by their falsity/genuineness, but by the style in which they are imagined' (6).
However, in an era of technological advancement alongside print culture, Anderson's definition becomes more elastic than ever before. No longer does the image of the nation as a bounded community imagined on a larger scale fits today's world, where it is less clear what the boundaries of national territories enclose or exclude (Anderson 1991, 9) . National borders are now malleable, and relations once rooted in national territories increasingly span borders. This also because the impact of information technologies has changed our perception of boundaries and identity, which are no longer interventions -0:0 linked to geographical demarcations and physical markers. It is more apt to think of nations as networks (Bernal 2014) .
As Manuel Castells (1996) states, borders have been replaced by networks of flows. Castells' work on networks draws together several important notions, such as the decline of the power of the nation-state, the structured pattern of flows and the emergence of new patterns of communication. Whereas the cultural imperialism thesis is rooted in a relatively straightforward model of power, Castells recognizes that something new (technology) has created new patterns of global interconnection. Postcolonial critique picks up on this understanding of the Internet as dependent and superimposed on structures and inequalities. As Pramod K. Nayar writes:
What is interesting is that, on the one hand, cybercultures encourage multiple and fluid identities. On the other, it becomes necessary for corporations, projects, and theorists to identify their employees, representations, and subjects by their racial identities. In effect, then, 'posthuman' identities are not for the natives, who need to retain their black/brown identities and bodies. The quest for diversity in cybercultures demands a retention of black/brown identities for some subjects. (Nayar 2010, 160) Contrary to the more liberating discourses of Howard Rheingold (1993) and Sherry Turkle (1996) , who see virtual identities as offering choices and potentialities, Nayar reminds us of the reality of cyberworkers, who act out as western from Indian call centres. The romance of new identities only reinforces the marginalization of subaltern groups. Therefore, a materialist critique of the new informational economy (Aneesh 2006; Downey 2002; Fuchs 2015; Fuchs and Sevignani 2013; Terranova 2000) has shown that behind the virtual there is real labour by people stuck in their embodied 'othered' identities.
Despite the mantra of participatory culture (Jenkins 2006) , neocolonial patterns are present in the way digital communications are structured online by exploiting free digital labour and the gathering of social network profiles that are used for commercial purposes. The repurposes of the Internet for capitalistic gains leads to digital neocolonialism. As Stuart Hall said in an interview, The whole internet, the whole digital world, is currently financed by using this information as a commodity … This information is operationalizing knowledge about what the popular is, making it more empirically precise, giving it demographic location, giving it place, situation, etc. (Hay, Hall, and Grossberg 2013, 23) Equally, new forms of digital securitization are introduced that use systems of surveillance and control of the 'other' (migrant, refugee, alien) as a potential threat to western democracy and therefore to be monitored through D I G I TA L D I A S P O R A S S a n d r a P o n z a n e s i databases (Frontex, Eurosur, Eurodac) and biometrics (Broeders 2009; Latonero and Kift 2018; Magnet 2011) in order to link national security to migration and international terrorism. Therefore, the digital revolution does not eliminate power relations in the name of the democratization of information and access to technological advancement; rather, it impacts in unequal ways, on more disenfranchized and vulnerable communities (see Madianou 2019) .
Nonetheless, like previous revolutionary media such as the telephone and television, the Internet is not a medium for one-way cultural imperialism, but also a facilitator of new flows, reinforcing senses of national and local identity and augmenting and giving a platform to global interactions and cosmopolitanism. Migration has, in fact, always been mediated, though the forms of mediation have been diverse and with different impacts and effects (Downing 2005; Hegde 2016 ). Migrants previously depended on writing letters and sending photographs or making expensive phone calls. The post would take a long time to travel and of course involved costs and the risks of getting lost, or of being confiscated in the case of refugees escaping repressive regimes or censorship. Satellite television has also had a special role in creating diasporic communities of belonging (Karim 2003; Slade 2014) . Audio recordings and cassettes have in addition been very useful media for keeping in touch; video and cinema were adopted by established diaspora communities, especially in cases of illiteracy or multilingualism (Pisters and Staat 2005) . However, the era of the Internet café, phone booth queuing, video rental stores and satellite dishes is long gone (Parks 2005) . With the advent of ubiquitous wi-fi, smartphones and streaming, the ways of engaging space and time have drastically changed. Digital media make physical distance shrink through digital proximity, creating new forms of affective relations and belonging (Alinejad and Olivieri 2020) . This is not to say that 'virtuality' is disconnected from 'reality', but that there is a continuity between the online and offline worlds, which places different accents and poses different problems in understanding the complementarity and equally legitimate forms of our existence. This coexistence of virtual and embodied selves creates new possibilities for reinterpreting migration not as a mere territorial dislocation but as being part of imaginaries on the move, as Appadurai wrote.
In his influential Modernity at Large (1996), Appadurai analyses how in an era of globalization the circulation of media images and the movement of migrants create new disjunctures between location, imagination and identity. This has many consequences for the work of the imagination, seen by Appadurai as 'a constitutive feature of modern subjectivity' (3). The first step in his argument is that electronic media decisively change the wider field of the mass media and other traditional media: 'Electronic media give a new twist to the environment within which the modern and the global often appear as flip sides interventions -0:0 of the same coin. Always carrying a sense of distance between viewer and event, these media nevertheless compel the transformation of everyday discourse' (3). In his theoretical apparatus made up of five distinctive flows that cut across the local and the globalethnoscapes, mediascapes, financescapes, ideoscapes and technoscapes -Appadurai posits the nation-state as 'a space of contestation in which individuals and groups seek to annex the global into their own practices of the modern' (4). This makes the world of electronic mediation in conjunction with mass migration not something technologically new, but something that shapes the work of the imagination in different ways, and as a result the postnational political order:
But as mass mediation becomes increasingly dominated by electronic media (and thus delinked from the capacity to read and write), and as such media increasingly link producers and audiences across national boundaries, and as these audiences themselves start new conversations between those who move and those who stay, we find a growing number of diasporic public spheres. (Appadurai 1996, 22) Digital diasporas This is illustrated by the use of the Internet to connect members of diasporic communitiesan increasingly significant feature of contemporary global culture. Groups of people are bound together by associating themselvesby birth, past residence, or merely through their identificationwith a physical or imaginary 'homeland'. This place is what members of the community have in commonwhere their roots are, their original home, their sense of belonging, their community.
Despite this definition, the term 'digital diaspora', in itself, is far from being unequivocal and coherent. On the contrary, it seems to swim in a plethora of close friends that signal disciplinary or media-specific differences, but also geopolitical variations. 'E-diasporas', 'net-diasporas', 'web-diasporas' (Diminescu 2008) are studied in technology and communication studies and focus more on the medium-specificity of Internet interactions, paying attention to web hyperlinks and digital traces online. 'Digital diasporas' and 'online diasporas' (Bernal 2014; Brinkerhoff 2009; Everett 2009; Trandafoiu 2013) are studied in migration studies and international relations through discourse analysis, with a focus on blogs, fora and websites and on how communities are sustained online. Terms such as 'polymedia' (Madianou and Miller 2012 ) mark a more ethnographic approach that focuses on how the Internet mediates everyday life and is part of domesticating technologies for the purpose of transnational family relations. This approach problematizes the virtual/real disjunction and treats digital media as continuous with other social relations and spaces Slater [1992] 2001, 5) . More specific notions such as 'ye-diasporas' (Donà 2014) are studied in relation to young migrants and the way they construct communities of belonging online. Terms such as 'beached diasporas' refer to communities that became diasporas without crossing international borders, such as Russian speakers living in post-Soviet republics after the collapse of the Soviet Union (Laitin 1998) or Turkish minorities in Thrace, Greece, as a vestige of the Ottoman past. These are Turks who never left Turkey, but they are Greek citizens following the formation of a new nation. Unlike other Turkish communities living outside Turkey, they never 'officially left Turkey' but are part of a 'beached diaspora' due to the receding of the borders of the former empire (Madianou [2005] 2011).
Oppressed, minority or endangered groups, often organized in diasporas, use the Internet to keep up with their homeland and native culture, thus strengthening their ethnic ties and lessening their isolation (Poster 1995) . Certain diasporas aim to represent suppressed or marginalized groups, to preserve their threatened ethnicity. Examples are Eritreans living in exile and active online (Bernal 2014) or Slavs who formed the first online nation, Cyber Yugoslavia (Antonijevic 2004) , resistance networks such as the Chiapas and Burmese that use the Internet primarily for expressing political goals, or Trinis living outside the Trinidadian Caribbean territory but tightly bonded online (Miller and Slater [1992] Matthijs van den Bosch and Liza Nell (2006), on the other hand, argue that through their digitally networked activities, Iranians and Turkish-Kurdish migrants in the Netherlands reinforce their geographical identity rather than become more deterritorialized (201). On a similar note, Andoni Alonso and Pedro Oiarzabal (2010) study how the Internet has the potential to help maintain Basque identity abroad, while reconnecting individuals with their identity and with a larger global Basque community. They define digital diasporas as 'the distinct online networks that diasporic people use to recreate identities, share opportunities, spread their culture, influence homeland and host-land policy, or create debate about common-interest issues by means of electronic devices' (11). According to this definition, the Basque diaspora emerges as a transnational network of emigrant communities connected by a set of common affiliations, interests and affinities. But this diaspora has accelerated its presence across cyberspace in quantitative terms (e.g. additional platforms) and qualitative terms (e.g. diversity of platforms) by increasingly constructing more diverse, denser and overlapping and interlinked networks, limited by neither time nor space (Oiarzabal 2012 ).
interventions -0:0
In her work on web diasporas among second-generation Iranian-Americans in Los Angeles, Donya Alinejad (2017) investigates how web media practices have become integral to Iranian-American identity formation for this generation and are embedded within everyday social, cultural and political life, unpacking diasporic belonging through a discussion of the digital mediation of race, memory and home. She argues for a notion of 'digital styles' to explain how specific web applications afford new stylings of diaspora culture.
At times, the engagement of the diaspora abroad can recreate conflict, such as in the case of Somalia, where long-standing and usually well-intentioned international community engagement tends to have a misguided approach that often exacerbates the conflict. For example, Idil Osman (2017) studied the role Somali diasporas played in the complex conflict in their homeland, a role that seemed to be simultaneously empathetic and susceptible to tremendous levels of humanitarian support as well as divisive, filled with enmity and driving conflict dynamics to the fore. Engagements such as these are emblematic of historically forming patterns that shape contemporary social dispositions. (2) Osman examined how media always play a role and in particular how diasporic media occupies a hegemonic position in the Somali media landscape and supersedes media based in Somali territories in both quality and quantity. The diasporic media are also important given the intimate connection that Somali diaspora communities have with their homeland, with diasporic media playing a central role in enabling that connection.
In the case of the Palestinian diaspora, 1 Sari Hanafi (2003) claims digital media contribute to a simultaneous connection not only of dispersed communities with their centre but also between their peripheral nodes. The absence of a territorial centre results, however, in scattered and unstable networks, which constitute not a 'Palestinian diaspora' but a notion of Palestinians as 'partially diasporized people' (157). Thus, instead of linking to an inaccessible and possibly idealized homeland, and of creating new geographies of connectedness between different diaspora actors, digital media contribute to the further deterritorialization of the homeland (Hanafi 2005, 593) , both of the centre (whether virtual, imagined or physical) and of the periphery.
Along these lines, Anat Ben-David (2012) states that these web networks reveal aspects of the dynamics of the Palestinian diaspora. These networks no longer function around Palestine as a place of origin, but are instead constructed around Palestine as a point of reference. So the connection is not just about Palestinians scattered around the world who are trying to keep their transnational ties, but more about global advocacy networks that transcend their immediate social networks. This includes not only Palestinians abroad, but also natives of the host countries who identify with the Palestinian cause (471). The focus of Ben-David's work is mainly on the politics of 1 The term 'Palestinian diaspora' is highly contested. It is often used alongside other terms such as exile, dispersal and refugeeness, and relates to a heterogeneous group of individuals and communities for whom the time and circumstances of their dispersal range from forced migration and exile to voluntary migration, and whose status in their host countries ranges from refugeeness and statelessness to full assimilation (Hanafi 2005, 157) . D I G I TA L D I A S P O R A S S a n d r a P o n z a n e s i 9 online platforms, with a methodological emphasis on developing and applying digital and computational methods for web research. This is a mediacentric approach that focuses on the Internet as an autonomous realm of interactions, geared towards the study of 'natively digital' objects, devices and phenomena in order to understand connectivity as an online formation.
In contrast to these previous studies, Miriyam Aouragh, who is an anthropologist, carried out fieldwork among Palestinian users, analysing the Internet not as something that creates further diasporization and virtualization but, on the contrary, as a practice that grounds the local in the global and helps to overcome the sense of immobility in the Occupied Territory. In her work on Palestine Online (2012) she explores the complexities of 'a nation in multiple states' by looking at the Internet as both a space and an instrument for linking Palestinian diasporas across different sites. Through the Internet, the participants reconstruct a virtual 'Palestinian homeland', recovering the past but also creating a platform for new forms of activism and for promoting social change. Aouragh's approach was to carry out multi-sited fieldwork in Palestine, Jordan and Lebanon, examining the uses and limits of Internet technology under conditions of war. In this approach the Internet is not just a new means of communication but also a socially and politically relevant tool for maintaining a sense of community both within and beyond the space of the nation.
These examples show that the Internet allows for the creation of elastic political space that can serve to extend as well as to expose the limits of territorial sovereignty. In this sense, digital media change what diaspora means for people and nations. Diaspora groups are now in touch with their homeland in ways that were not possible for classical diasporas such as Jews fleeing persecution and Africans taken overseas as slaves and forced into uprooting (Bernal 2014, 5) . Nonetheless, migrants and refugees experience a disjuncture despite their new connectedness. Diaspora can be seen as the 'margins of the state', which offers us an insight into the 'ways in which the conceptual boundaries of the state are extended and remade' (Das and Poole 2004, 20) .
Diasporas are increasingly important for the dynamics of the state and the economic flow of remittances, but also for the role of political influence. In practical terms, this means that diaspora communities can easily participate in conflicts in their homelands and live their politics remotely (Anderson 1992, 12 ). Anderson has commented on 'long-distance nationalism' (12), meaning in part the conservative influence that nationalist parties can have on their diasporic citizens. An example is India's influence on the NRI 2 (non-resident Indians), ensuring that they pledge faith and obedience to their traditions even while outside the nation, removed and remote from the immediate national affiliations but not from surveillance and long-distance obligations. The media actually reinforce the long arm of diaspora through practices and connectivity with the homeland that were not possible before 2 https://www. economist.com/ special-report/2015/ 05/23/theworldwide-web.
interventions -0:0 (Hegde 2016). A similar case could be made for Erdogan's ruling hegemony and his control of the Turkish community in Europe and elsewhere, but also for the Jewish diaspora in the United States, influencing in stark ways the home nation's politics from afar through heavy financial investment and funding. In this context, diasporas are not progressive and enriching constellations but a hub for long-distance nationalistic control and often a conservative and reactionary influence.
Digital diasporas beyond the buzzword
It is therefore important to stress that the field of digital diasporas has to face many paradoxes. First of all, the term 'digital diaspora' lacks a clear definition, despite the many neologisms and national variations listed above. Though valuable for its flexibility, the concept also risks flattening or conflating conflicting practices, groups and ambitions, undermining its potential to signal injustices and give a voice to marginalities. Secondly, though theoretically sound, it lacks a clear methodology on how to look for instances of digital diasporas, and how to analyse their articulation across platforms. Furthermore, the field of digital diaspora studies has so far insufficiently accounted for the different motivations, interests and political stakes behind the formation of digital communities across the Global South and Global North. It has also failed to account in detail for diversity within and across diasporas (e.g. gendered, generational, racial, religious, class).
In 'Digital Diasporas: Beyond the Buzzword' (Candidatu, Leurs, and Ponzanesi 2019) we have proposed a relational approach inspired by Edouard Glissant's Poetics of Relation ([1990] 1997) in which the Caribbean theorist offers sites of connectivity, instead of fixed places of origin and of roots, as a way to conceive multiple coexisting histories and geographies. Drawing from the dynamic process of creolization in the Caribbean, Glissant distils a poetics defined by its openness to transformation, connection and contagion. His famous alternative to nations, that of the archipelago, gives an image of the world in which we are all connected while remaining distinct, offering a new take on cosmovisions that do not lose their sense of origin and specificity. This relational category is particularly apt for rethinking digital diasporas as constellations within the digital firmament, rather than a technological matrix of connectivity.
'Digital diaspora' is therefore not a catch-all term but a relational one that operates around the unfolding of new identity and virtual communities that are informed by new forms of communication that recalibrate and intensify patterns of mobility and hybridity. In these instances the Other is considered D I G I TA L D I A S P O R A S S a n d r a P o n z a n e s i as one part of a multiplicity of difference that recognizes our 'unity-diversity' (Glissant [1990 (Glissant [ ] 1997 . To follow Glissant, 'Relation is the moment when we realize that there is a definite quality of all the differences in the world' (Glissant and Diawara 2011) . This vision acquires particular poignancy in the ways of keeping in touch in a world where relations are disrupted due to forced migrations and uneven patterns of mobility.
This relational perspective does not start from the notion of digital diaspora as a new paradigm but as emerging through practices that are mutually constituted here and there, through bodies and data, across borders and networks, online and offline, by users and platforms, through material, symbolic and emotional practices that are all reflective of intersecting power relations. A relational approach proposes digital diasporas that are theoretical and empirically grounded, acknowledging their formation in flux, mutations and renegotiations. It also accounts for how different diasporas respond to similar issues in different or common ways, allowing a cross-platform but also comparative approach that debunks ethnic straitjackets or methodological nationalism (Wimmer and Schiller 2002) . This is not only to favour mixed-method approaches that, for example, combine data-driven approaches such as digital methods with more embedded and interpersonal approaches such as ethnography and participant observations, but also to foreground different experiences of locality, mobility and diasporic digitality. A relational approach avoids either encapsulation or cosmopolitanism (Christensen and Jansson 2015; Leurs and Ponzanesi 2018) and fosters multi-layered manifestations beyond the digital loci. 'Digitality' is not to be seen as disconnected from 'reality', but as a continuity between online and offline worlds, which places different accents and poses different problems in understanding their complementarity, and as equally legitimate forms of the migrant's existence.
Furthermore, the ubiquity and instantaneousness of digital communications mean that the digital diaspora does not just encompass networks and algorithms but also emotions, intimacy and affects. So far, studies of migration and integration have overlooked the critical role of emotions and affect, which is quintessential to understanding the motives, experience and impact of migration, and the nature of diasporas and long-distance relations. The nature of emotions, affects, feelings and sentiments is essential in comprehending the dynamics of migration in sustaining bonds and keeping in touch transnationally. A renewed focus on belonging and the affective dimension of connections could shed light on how distance can be bridged through digital intimacy and proximity, but also on how the body and technology need to be rethought as flows and circulations of intensities and not only as media affordancesthe capacity of the media to mediate and produce meaning through the encounter between the user and technologies (Leurs 2014; Leys 2011; Wilding 2006; Witteborn 2014) . According to this approach, affect and interventions -0:0 emotions are neither cognitive nor a philosophical state of mind, but practices that are always embodied and mediated (Pink 2009). In that sense, Arjun Appadurai's stimulating analysis of transnationalism's dialectic traffic between the local and the global highlighted above could include the power of emotions, feelings and affects in shaping the imagined world we inhabit, and the long-distance digital media linkages that shape intimate transnational relationships on different scales. Therefore, not only images and narratives but also feelings and sensory distributions co-construct an idea of diasporic belonging, where the overcoming of loss, displacement and nostalgia is contiguous with new forms of 'longing' that become 'belonging', as suggestively phrased by Appadurai (2019) . This could be an invitation to include a new term such as 'affectscapes' in this redistribution of cultural emotional practices across borders and networks. This is also applied in the project ConnectingEurope, where we focus on how female migrants from Turkey, Somalia and Romania who have settled in major European cities (London, Amsterdam and Rome) engage in 'diasporic digitality', 3 sustaining long-distance relationships through digital practices. 4 We focus on how, via 'digital diasporas', migrants create 'communities of belonging' to reaffirm connections with their homelands, but also to establish new relations in the host countries and across other ethnic diasporas. They do so by using major social media platforms (Facebook, Twitter, Instagram and YouTube) and more specific apps (WhatsApp, WeChat, FaceTime and Viber) that reconfigure not only how formations online are realized and organized but also how the experience of belonging is affectively conveyed through new forms of immediacy and proximity. These are also realized through co-presence (Alinejad 2019; Madianou 2016) and simultaneity that also involve a sensorial and interactive engagement with the distant other.
This project encompasses an analysis of text, video, music and photographs, and challenges us to rethink the dynamics of mediation. It focuses on how, through online culture, emotion is mobilized and reformatted as transmittable and networked. These pathways are studied, for example, through issue mapping, in order to study how diasporic formations happen online around specific issues, through which the activities, temporalities and intensities can be studied, traced and visualized. This is an attempt to find an alternative to hypertextual analysis, in order not to essentialize or define a priori what a diaspora is and how it operates online via websites. 5 The idea is to understand and trace the connectivity, which is also changeable and fleeting, testifying to the mutable nature of online platforms as well as the constant redefinition of diasporic spaces and belonging 
Conclusions
The ubiquity, speed and instantaneousness of connectivity allowed by new digital technologies have changed the way in which migration is experienced and distance is mediated. New affordances allow physical distance to be bridged through digital proximity, compressing space and time. These affordances are now readily available and easily affordable for people across the Global North and Global South, and they profoundly transform the ways in which communities are built and sustained over long distances. The old notion of diaspora which accounts for the interruption of the unity between territory, nationhood and state is now remediated through new forms of 'diasporic digitality' that allow people to keep in touch with the homeland but also establish new connections across diasporas through multiple affiliations and intersections provided by crossmedia platforms.
There is little consensus on what 'digital diaspora' means because, as indicated above, it is surrounded by many synonyms and neologisms, such as 'ediaspora', 'net-diaspora' and 'web-diaspora', to mention but a few. This attests to various disciplinary takes, different graduations in the attention to medium specificity, and the relation between online and offline interactions. Therefore, the notion of digital diaspora lacks a clear definition or methodological approach, and risks levelling the profound motivations, articulations and forms of intervention of the different diasporas, both culturally and politically and in media terms. Yet there is agreement on the profound ways in which digital connectivity has transformed privileged terms of spatiality, belonging and self-identification. Digital diasporas provide new possible cartographies to map the self in relation to increasingly complex patterns of globalization and localization, avoiding closures and the negative effects of identity politics. The notion of the digital diaspora furthermore allows different scripts to be envisioned for the politics of emotion that is essential to the understanding of the motives, nature and impact of the migrant experience, as well as the possibility for negotiating multiple belongings. This has to be carefully studied and analysed, not only through the materiality of technology and the intensity it produces through its use, but also by considering the different paradigms of affectivity as redistributed across different platforms through geo-tagging, photo sharing, video messaging and so forth. The notion of postcolonial spatiality therefore acquires a new dimension by integrating into the notion of digital diasporas the fluctuating nature of connectivity and digitality that pertains to different frequencies of nodes and links, and also different intensities of relations and emotions. levels. The authors argue 'graphic reason' and the analysis of traditional semiotic markers is important as websites still function as an important repository for texts, sounds and pictures. Yet it is with 'digital reason' and the application of network analyses that these online diasporas come to life and become activated, enabling the study of culture transmission through media and the forms of participation it takes with regard to other diasporas. 
